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Aflame
with Love
by Jan Ord

The emphasis of this issue is a difficult one to express in words—
yet, it seems to me, it is something we all wish, suspect, hope, or
even know is true: that life is something that we should be so
passionately involved in that we are aglow or "aflame" with love. As
part of our civilized, sophisticated end-of-the-century world, we
don't talk much about passion in our religious lives.

The "Passion" of Christ, and the pain and suffering the Savior
endured to redeem us, is quickly passed over in our good and
busy lives. In the name of "tolerance," we've sanitized the chaos
caused by sin—whether it be the "big" sins that destroy lives
and tear apart families, or the "little" sins that simply defame
character. At the same time, we're embarrassed to even consider
a God who cares passionately for us whom He created. Hence,
our theme.

The flame and passion of God's love burns ever brightly, yet
doesn't consume its subject, but rather enlightens, purifies, and
warms. We can draw close to God, and He will draw close to us.
We can come gingerly and tentatively, and God will gradually
respond with great tenderness and gentleness. God calls us to
love—to love Him first, and to love our world. Scripture tells us
that there are many things, including knowledge, that will fail,
or pass away—but that love is not one of them.

For a number of years now, we have encouraged our readers to
occasionally slip away from their hectic lives, and give themselves
as a gift to their Creator. I know, from the letters and phone calls
that we receive, that very few have done this. Most of us are far too
involved with reading, thinking and talking, to give any of it up for
silence. Which is perhaps why Union Life is "going silent."

So, as we wrap up our publishing ministry, the question
people ask us is, "Now what?" And the only answer I can give
is, "Pass on what you've been given," What have you received
from us? A vision, perhaps, of a loving God. Maybe all you've
done with what we've shared these many years is read, and
hoard. Perhaps you've never caught on fire with the passion of
God's love for you. And perhaps it is time that you did. As our
work decreases, as our influence in your life decreases, perhaps
now God will increase till His life and love in you becomes a
flaming fire! It is my wish and my prayer that it may—so that
you truly will be "aflame with love"! Q
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Why Not
Become
Fire?
by George Maloney

The fundamental question for you is not whether the Holy Spirit lives within you as fire but
whether you are consciously aware, through a penitential conversion that must be a continued
process, that you live in Jesus through the assimilating fire of the Spirit of love. If you have
been touched deeply by the indwelling trinitarian fire of love, you must necessarily become
what you have touched.

ONE OF MY favorite stories
from the Fathers of the
Egyptian deserts is the ad-

vice that Abba Joseph gave to his
spiritual disciple, Abba Lot. The
disciple, Lot, came to his spiritual
father, Joseph, and said, "Father,
according to my strength, I sing a

few psalms; I pray a little and my
fasting is little, and my prayers and
silent meditation are few and, as far
as lies in my power, I cleanse my
thoughts. Now what more can I
do?"

The old man stood up and spread
out his hands toward heaven, and

his fingers were like ten lamps of
fire. And he said, "If you want, why
not become totally fire?"

Jesus Christ had a heart that
was burning with the very fire of
the triune God. He possessed the
fullness of life and came to bring
such fullness to us (John 10:10).

UNION LIFE



His mission on earth was stated by
Him in terms of bringing to us and
our world fire. "To bring fire upon
the earth—that is my mission! And,
oh, how I wish it were already in a
blaze!" (Luke 12:49, JB.)

It is through God's eternal design
that only by living a most intimate
unity of love with Jesus Christ can
we discover our unique and beau-
tiful person. The strange law of love
and, therefore, of Christian mysti-
cism is that, as iron is transformed
into fire by fire, and, yet, still re-
mains iron, while taking on the

You can only come to
be purified from your

self-centeredness by the
experience of the gifts of
the Spirit of faith, hope

and love.

properties of fire, so too, we, by
Christ's Holy Spirit, are trans-
formed into a unity with Christ. Yet
we at the same time remain fully
human. In fact, only in this way can
we truly be called a human being—
living fully unto God's glory
through our oneness with Jesus.

You are destined by God's eter-
nal plan of salvation to enter into
an ever-increasing consciousness of
being immersed into the divine fire
of God's burning love for you indi-
vidually.

This fire of burning love is the
loving presence of God coming to
you through the presence of Jesus
Christ, risen and in glory and His
Spirit of love. You, in this life, and
in eternal life hereafter, are to grow
into a oneness in Christ and into an
awareness of your unique, beauti-
ful self through God's elevating

divinizing grace, without your
being assimilated into divinity by
losing your humanity.

You reach a unity in love, and, at
the same time, attain an ever-in-
creasing awareness of your com-
plete "otherness," as sheer gift and
beloved child of the Heavenly Fa-
ther through the nuptial union with
Christ by the binding love of the
Holy Spirit.

This is why all Christian mystics
follow the pithy summation of St.
Irenaeus when he described the rea-
son why God's Word became hu-
man: "God became man in order
that man might become God." This
is why such a teaching cannot be a
clear and logical presentation of lev-
els or steps of how we become
"saved." We need to move into the
primeval symbol of fire and receive
the transforming sparks of fire that
shoot out from the eternal triune fire.

The Holy Spirit never can be con-
trolled by logic and a system of hu-
man-thought categories. You can
only come to be purified from your
self-centeredness by the experience
of the gifts of the Spirit of faith, hope
and love. Such purification leads to
transformation, which best can be
described as entering into the fire
of God's burning love for you as
manifested to you by Christ's heart,
aflame with fire of divine love for
you individually.

We can only know what process
of relationships goes on within the
Trinity through the revelation of
Jesus who unfolds what He, in hu-
man experiences, underwent dur-
ing His earthly life as He grew in
wisdom and knowledge and grace
before God and man.

You begin your journey into the
fiery heart of God Himself, there-
fore, by praying in your heart
Christ's revelation to us of His one-
ness with the Father in their mutual
Spirit of love.

Not even in the life to come will
we ever understand the exuberant
joy and complete self-emptying be-
tween the Father and the Son
through the hidden, binding love of
the Holy Spirit. The very passion-
ate, fiery love-movement of the
Spirit within the Trinity between
the Father and Son always brings
forth new levels of oneness and
uniqueness.

As Karl Rahner insists, the very
actions of inter-mutual relation-
ships within the Trinity are the same
that go on within the Christian in-
dividual through the indwelling
Trinity, and go on within the entire
material universe.

This created world is penetrated
and at every moment is being
seared by God's outpouring of love.

God's uncreated energies of love,
living and operating actively within
you, transform or divinize you into

1 his created world
is penetrated and

at every moment is
being seared by God's

outpouring fire of love.

His loving child. For you, then,
prayer is a gradual movement, both
inwardly and outwardly, toward
this Trinitarian Presence through-
out the universe.

You might thrill when you hear
the words written by Karl Rahner:
"The Christian of the future will
have to become a mystic, someone
who has experienced something or
Someone, or he or she will be noth-
ing at all."

We would all wish, like St. Teresa
of Avila, to have our heart taken
from us to become one heart with
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Why Not Become Fire? cont.

the heart of Christ. But are we ready
to be purified by the same Holy
Spirit's fire of love to uproot all self-
ishness in us?

And this is why we so readily
dismiss our call to mystical union
with Christ—through His Spirit
that brings us into eternal oneness
with the Heavenly—and settle for
the "flesh pots" of slavery in Egypt.
We are not ready to pay the exact-
ing price Christ Himself demands
from us for oneness with Him, and
live not our lives but Christ's life in
us.

If anyone wants to be a follower
of Mine, let him renounce him-
self and take up his cross and fol-
low Me. For anyone who wants
to save his life, will lose it; but
anyone who loses his life for My
sake and for the sake of the Gos-
pel, will save it.

Mark 8:34 (JB)

Like the disciple Lot, who con-
fessed to his spiritual teacher, Joseph,
that he prayed a little, fasted a little,
was a little attentive to guarding
his thoughts, and sang a few
psalms, you ask Jesus what more
you should do.

He gives you the first step: you
must let the fire of God's purifying
love come upon you and strip you
of all that prevents more intense
intercommunion with God, infinite
Beauty and Holiness. It means the
agony of being vigilant over every
thought; as St. Paul exhorts us: "We
bring every thought into captivity
under obedience to Christ, and we
shall make quick work of punish-
ing every act of disobedience, once
your own obedience is complete."

You have need to approach God
in humility and sorrow for your
own self-centeredness over so
many years of your life. The place—
where God who is the fire burning

ever within you with passionate
love—is found within. This place,
your heart, must become holy—but
it only becomes holy when you co-
operate with God's purifying Spirit
to uproot all lies and all creations
of your own false self.

I am convinced that the reason
we Christians do not possess the in-
ner fire of God's love as a conscious
attitude or experience in each event
of our daily living is that we become
insensitive to the indwelling Trin-
ity—Father, Son and Holy Spirit—
and we habitually center only upon
our own "sensate" desires.

It is easy, therefore, to determine
how far you have come away from
darkness to live in the light of the

You must let the fire of
God's purifying love

come upon you and strip
you of all that prevents
communion with God.

indwelling Trinity: all you have to
do is to examine by the light of the
Holy Spirit the habitual motive for
your thoughts, words and actions.

Sanctification—or the living,
divinizing presence of the Holy
Spirit within you—can be re-
stored and enflamed to new inten-
sity of fiery love by the works of
repentance, confession, tears for
your pride, fasting, and all the
works of mercy shown toward
those who come to you in need of
God's forgiving mercy. This has
been called, in the New Testament
and in the writings of the Chris-
tian mystics, the Baptism of the
Holy Spirit.

This confers a deeper conscious
awareness of Jesus Christ as Lord

and Savior, a divine fire that trans-
forms you into His very own fire,
the Spirit, as attested by your bring-
ing forth the fruits of the Holy
Spirit.

The fundamental question for
you is not whether the Holy Spirit
lives within you as fire but whether
you are consciously aware, through
a penitential conversion that must
be a continued process, that you live
in Jesus through the assimilating
fire of the Spirit of love.

But if you have been touched
deeply by the indwelling Trini-
tarian fire of love, you must nec-
essarily become what you have
touched. You must, in your rela-
tionships toward other human per-
sons around you and toward all of
God's creation, show that God's fire
and your own fire are constantly
touching others and enflaming
them likewise to be fire.

Therefore, "Why not become
totally fire?"

Taken from WHY NOT BECOME TOTALLY FIRE? an
out-of-print book by George A. Maloney.
Copyright © 1989 by The Wisconsin Province
of the Society of Jesus. Published by Paulist
Press, Mahwah, New Jersey. Used with
permission of the author.

George Maloney was
born in Green Bay,
Wisconsin, and or-
dained in 1957 in
Rome as a priest of the
Russian Byzantine
Rite. He earned a doc-
torate in Oriental
Theology in 1962. He
has established him-
self as an outstanding

author of works on prayer and Eastern Christian
spirituality as applied to the daily life of Western
Christians. He has written more than fifty books.
George Maloney now resides in Seal Beach,
California, where he is affiliated with
Contemplative Ministries.
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United with God
by John Ruysbroeck

IF A PERSON wishes to penetrate further, with his active love,
into fruitive love: then, all the powers of his soul must give
way, and they must suffer and patiently endure that piercing

Truth and Goodness which is God's self.
For, as the air is penetrated by the brightness and heat of the

sun, and iron is penetrated by fire; so that it works through fire the
works of fire, since it burns and shines like the fire; and so likewise
it can be said of the air—for, if the air had understanding, it could
say: "I enlighten and brighten the whole world"—yet each of
these keeps its own nature.

For the fire does not become iron, and the iron does not become
fire, though their union is without means; for the iron is within the
fire and the fire within the iron; and so also the air is in the
sunshine and the sunshine in the air.

So likewise is God in the being of the soul; and whenever the
soul's highest powers are turned inward with active love, they
are united with God without means, in a simple knowledge of all
truth, and in an essential feeling and tasting of all good. There-
fore, we must perpetually turn inwards and be renewed by love,
if we would seek out love through love. Q

Blessed John Ruysbroeck (1293-1381). Taken from AN ANTHOLOGY OF MYSTICISM © Copyright 1935, published
by Burns and Oates Ltd., London, England.
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A Godly Affliction
by Marian Scheele

God has used my affliction to turn my gaze inward toward the deepest inner regions of my soul.
All the while that I was drifting in a cloud of infinite darkness, He was working a magical
transformation of my heart.

THE TROUBLE BEGAN for
me one Spring afternoon
with a very high fever.

There didn't seem to be any other
symptoms, but these fevers con-
tinued day after day and night
after night. The doctors concluded
that I had pneumonia, no doubt
similar to other pneumonias
through the years, the result of a
chronic bronchial condition. But

neither the doctor nor the special-
ists could seem to diagnose or
cure my problem, so I was sent to
the hospital and put through a
battery of tests.

My gall bladder was desig-
nated the culprit and was there-
fore removed. When I was sent
home from the hospital, I began
to deteriorate alarmingly, and
soon could not eat, and then could

not stand or walk. This seemed to
infuriate the surgeon who had re-
moved the gall bladder, and he
insisted, with loud shouts and
arm-waving, that the only reason
I could not walk was because I did
not walk.

I could not help a feeling of
satisfaction when a neurologist
later, on his own volition, sent a
report to this surgeon which
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documented the fact that the
nerves in my feet and legs had
been so damaged that only ten
percent of the nerve function was
left. I forgot to mention that my
feet and legs had swollen to el-
ephantine proportions, something
the doctors chose to ignore.

Through all of this, it has been
an "exceedingly abundant" bless-
ing that I live with one of my
daughters, and that my grand-
daughter has also been available

1 he work of transforming
the heart is transcendent

in God's plan for us.

and enormously helpful. Because
of the countless hours my daugh-
ter spent with me in the hospital,
the nurses seconded the title I
gave her: "ministering angel."

During these early days of the
illness, my daughter brought me
every kind of food that would be
conceivably palatable, but like a
dissatisfied customer, I had to
send them all back to the kitchen.
She was endlessly patient, and
continued her search for some-
thing I could eat. She also talked
to friends and family when they
would call, since I was unable to
talk above a whisper.

Since they could not diagnose
my illness, the doctors simply ig-
nored the problem, until my
daughter insisted on a referral to
a hematologist, who immediately
sent me back to the hospital. An-
other series of tests were done to
discover what was causing my
seemingly rapid transit into the
next world. Finally, the specialist
came into my room and an-
nounced rather triumphantly that

he had discovered the culprit—a
very rare and unpredictable dis-
ease, called vasculitis, in which
the white corpuscles attack the
lining of the blood vessels. It is
treated with steroids, which can
be as deadly as the disease they
are used to cure.

When the swelling subsided, I
was left with feet that were numb
and painful. The sensation is
somewhat like wearing a pair of
steel boots, which someone arbi-
trarily tightens up from time to
time. Somehow, the nerves regis-
ter that the feet are still swollen,
and this makes walking precari-
ous, like walking on a rubber ball,
tipping one over backwards and
forwards. I was put on a regimen
of steroids and sent to a convales-
cent hospital for three weeks of
therapy, during which time I
learned to walk again with the aid
of a walker. A wheelchair is now
my usual mode of transport, since
walking is painful and risky, and
made more difficult by my failing
eyesight.

The period before my illness
was diagnosed, and for some time
afterwards, was a world of great
darkness for me, a time when God
seemed very far away. Even
though I trusted that He was with
me, I did not sense His presence.
It seemed that death was very
near, but I had no sense of joy
about it, in the way I had experi-
enced before. In the past, I had
been surprised several times dur-
ing illness with an unexpected
stab of joy at the possibility of
going home. The thought of go-
ing to be with God was incredibly
wonderful.

But now, particularly on one
very dark night, the thought of
dying was unwelcome, and even
frightening. I knew that God was
with me, and I clung desperately

to His hand, but there was no
light, and I know now that this
was for a reason. I had to go
through this valley of shadow and
death to come to the end of my
own sense of worth or strength,
of my own value to anyone out-
side of the fact that Christ lived
in me and was my very being.

In a strange kind of paradox, I
believe that part of my problem
was the love, prayers, and com-
fort I received from others—in
particular the daughter who was
caring for me—as well as the rest
of my children and family.

Because I have been unaccus-
tomed to seeking comfort, I was
so touched by the concern of my
family that I forgot to look to the
One who sent these comforters.

In my childhood, I was the old-
est daughter, and was often put in
charge of my younger sister and
brother. Although I was respon-
sible for them, I was not given the

We pray, "Make me
more loving, more sweetly
and joy fully dependent/'

but we do not know
what we are asking.

training or support that would
have enabled me to carry on with
grace, and so I was a strange com-
bination of maturity and insecu-
rity.

My father was an alcoholic, and
my mother should have been a
princess. She was unfit for cop-
ing with the chaos in our home,
and I always felt that I had to
protect her—which of course was
impossible.

In the midst of this dark valley
I seemed to be in, it occurred to
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A Godly Affliction cont.
me that perhaps part of my suffering
was for someone else, a man who
was also undergoing great physical
distress. I knew that he did not
know the Lord, and I prayed for
him because of my deep concern
for his soul.

In the rehabilitation hospital, I
was blessed with a Christian
roommate. I sang hymns in the
morning, which seemed to delight
her, and I was able to comfort her
in her distress, praying with her
before we went to sleep at night.

Sleep, in a hospital, is of course,
an amusing euphemism for brief
snatches of undisturbed quiet,
regularly interrupted by the sud-
den brilliance of lights turned on
and nurses'voices that would shat-
ter glass. They seemed to operate
under the assumption that all pa-
tients are deaf, or that everyone

JViy Father made His
presence real to me,

and now I am careful
not to let my hand

slip out of His.

in the hospital has a need to know
what procedures are being visited
upon your hapless body.

On one night, the room was
suddenly filled with light and
noise, and I gradually realized
that my roommate was the object
of a consultation with the hospi-
tal superintendent and several
others, who were assessing her
condition. This was probably
about two o'clock in the morning.

Another night, the lights went
on, and I looked up to see my
wheelchair being taken out of the
room. In answer to my dazed in-
quiry, the absconder, not slowing

her determined pace by a second,
announced, "It's wheelchair
washing night." I could see that
it made perfect sense to her, so I
thought, "Oh, of course," and
went back to sleep.

During the daylight hours,
your little moments of drifting
into sleep are suddenly shattered
by a therapist who wishes to in-
dulge your desire for a bit of
therapeutic torture. This is how it
seems at the time, but it is, of
course, a great blessing, and I did
learn to walk again with a walker.
Like St. Teresa of Avila, who com-
plained to God, "No wonder you
have so few friends. You treat
them so badly," it puzzled me that
God, who had blessed me with
some small measure of ability to
communicate His glory, now
seemed to have snatched it all
away.

Of course, God can do very well
without my writing, and find any
number of people to take my
place, and do it better than I. But
the work of transforming the
heart is transcendent in God's

plan for us. If it were necessary, it
seemed enough that He take my
away my ability to read. Then I
thought that I would at least be
able to use the computer, but that
hope has also been dashed, since
two of the fingers on my left hand
are numb.

But how far beyond our percep-
tion of love is that compassion
that the Father so tenderly and
carefully bestows on us! He sees,
as we do not, our feeble under-
standing of the deep things of the
Spirit. He sees our subterfuges,
our anxieties, our lack of faith and
trust. So He comes to our rescue
and does those things that enable
us to be what we have prayed for.
We pray, "Thy will be done." We
pray, "Make me more loving,
more sweetly and joyfully depen-
dent." But we do not know what
we are asking.

There are those, like Brother
Lawrence, who seem to have con-
sistently walked hand in hand
with God like a trusting child, and
are able to communicate a hope
to the rest of us that causes us to
long for such a blissful relation-
ship. And then there are many of
us who seem to have to learn the
hard way. There are many reasons
for this, and we will never know
them all until we see Him face to
face, when all things are known.
God has created each of us unique
and marvelously special, and so
too are the things designed by His
creative hand that we go through
on our way to the Celestial City.

Coming up out of the valley
into which I had been thrown was
not easy, but with each step, more
light was given to me. I had to
learn to look to the Light. This is
something I cannot describe in
words, but I knew that somehow
I had been looking into the dark-
ness in which I found myself, and
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there was no way that I could
bring myself out of it or change
it. I simply had to keep looking for
the Light. And then one day I was
suddenly filled with the radiance
of His presence. New joy seemed
to flood the place where I was.

During my climb out of the
depths, I had to let go of every-
thing I had thought necessary for
my happiness. And, of course,
they were as nothing compared to
the joy of seeing God as my lov-
ing Father. How could I have

Love has placed in our
hearts a yearning for a

Divine Father, even
though our perception of
Him is dim or distorted

or damaged by something
we may have suffered.

guessed that something I had
struggled with—the practice of
His presence—would suddenly
become easy? Not because of any-
thing I had done, or any effort I
had made, but because my Father
made His presence so real to me,
and such a happy thing,ithat I am
careful not to let my hand slip out
of His, and watchful that I do not
take a step without Him.

I had a dream some time ago,
and in that dream I had my arms
around the neck of a tall man. As
I clung to him with tears running
down my face, I kissed his cheek
and pleaded, "Please be a father
to me. Please be the father I never
had!" Now God has answered
that cry and become the Father I
never had, and I continue to cling
to Him with all the passion of my
heart. Though I had a father and

mother and brothers and a sister,
I must have felt somewhat like an
orphan in this world.

In a recurring childhood dream,
I stood on the sidewalk outside the
apartment where we lived in down-
town Chicago, and watched my
family, dressed in their winter coats,
walk away from me. There were no
tears—I simply waved good-bye
and calmly accepted the reality that
I was alone in the world. In truth,
we are all alone, we are all strang-
ers and pilgrims on this planet, no
matter how large and loving our
family or how devoted our circle of
friends. We were created out of
Love, and that Love has placed in
our hearts a yearning for a Divine
Father, even though our perception
of Him is dim or distorted or dam-
aged by some thing we may have
suffered.

My father 's cold aloofness
seemed to stand as a barrier be-
yond which I could not see the
Father who made me and loved me
before the beginning of time. Hid-
den in the shadows, God was with
me when I was coming through
the valley of despair, and that is
why a friend could say that she
was not dismayed by the tears
that came when I was very weak.
Later, I said to her, "That visit
must have been a real downer for
you," and she answered, "No, not
at all. It was a very uplifting ex-
perience."

This may seem strange, and in-
deed, it was strange to me, but I
remembered that the Lord said to
Paul, "My strength is made per-
fect in weakness." And so it was,
as that deep gloom seemed to
overtake my soul, His strength
was made perfect. So I look, not
at my weakness, but at that glori-
ous strength, and at the bounty of
riches He has promised.

And He is enormously rich. The

cattle on a thousand hills are His,
as are the mountains and valleys,
oceans and skies, stars that stretch
into infinity. It is impossible to
comprehend that such wonder
and beauty was made for our
pleasure. Yet how much richer,
and fairer by far, is the world of
the Spirit that our Father shares
with us. Like Mephibosheth, who
was lame in both his feet, my very
weakness has gained for me a
place at the King's table, where
His largesse has laden the table
with an overflowing bounty of
gifts of the Spirit. It would seem
that He has used my affliction to
turn my gaze inward toward the
deepest inward regions of my
soul.

But the invitation goes out to all
who are hungry and thirsty for
His sublime presence. "Ho! Ev-
eryone who thirst, come to the
waters; and you who have no
money, come, buy and eat. Yes,
come, buy wine and milk without
money and without price."

I am glad for my affliction,
since God has used it to bring me
through a deep valley, where I
could be stripped of those things
that clouded my vision of Him.

All the while that I was drifting
in a cloud of infinite darkness, He
was working a magical transfor-
mation of my heart. Now I know
that He has loved me forever, and
was, all along, the Father I always
had.

Marian Scheele, who is
in her 80th year, lives
with her daughter in
Modesto, California. A
widow, she has four
children, eleven grand-
children, and one great-
grandchild. Marian
enjoys gardening,
cooking, reading and
writing.
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Thick Darkness
Where God Was

1 prayed for light.
Light that I might more clearly see

the path God had ordained for me.
Light that, like Moses, I might pray

Lord, show me now Your way.
Light that I might more fully understand,

the book God has prepared for man.

1 prayed for light.

Instead of light, gross darkness came.
Thick, dreadful, inscrutable, un-named.
"Lord," I cried, "I prayed for light,
Why have You sent me this dark night?"
Deep within my heart, so tenderly
Came these precious words,

"Child, trust Me."

Dlowly the darkness I accepted.
Although it was not what I expected,
I believed my God would surely show

the lessons He knew I needed to know.
I pictured my darkness as a screen.
Finally small streams of light could be seen.
Flowing together, they began to form
A beautiful face, brooding, warm.
'Twas my wonderful Savior's lovely face,
Full of compassion, love, and grace,
Yearning with desire beyond comprehension
That I might know Him in greater dimension.

In deep contrition, I fell at His feet,
My questioning heart, with joy, full, replete.

I\ o longer for light need I pray,
For He had turned my night into day.
No longer need I the way to be shown,
For He is my way, my life, my own.

L/h, precious darkness, you have taught me,
The Light of the World is dwelling in me. Q

—Nina Miller
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A Precious Gift
by Lloyd Ogilvie

THE SPECIAL GIFT of suffering is that it exposes all secondary
satisfactions. We live in a world that has made a false god out
of quantity rather than quality. It measures greatness by how

long we live and not how well we live, in the number of breaths we
breathe instead of the breath-taking experiences we enjoy.

The passion for trouble-free health—when it is interrupted—has
robbed us of a passion for God. Our false idea of happiness anesthe-
tizes us from finding joy. We cannot tolerate any infractions of our
prescribed agendas where everyone lives to be a hundred, is happily
married, has perfect children, makes a good living, and retires to
trouble-free leisure where the only problem is how to battle bore-
dom. We find ourselves unable to tolerate the imperfect, the incom-
plete, the inconsistent.

But those secondary expectations are not God's pattern for us. It is
only as we come to know "life's smoothness turned rough," that we
find a deeper reason for our existence. And that follows the heart-cry,
"My soul pants for Thee, O God, my soul thirsts for God, the living
God."

Suffering is a precious gift: an intimacy with God greater than
the happiness of joining the procession to the temple, better than
the festival celebration in historic ritual of the acts of God in the
past. When despair finally brings us to the wrenching prayer of
trust, our previous experiences of the God of the past will be replaced
by the penetrating experience of God in the present. Q

Taken from ASKING GOD YOUR HARDEST QUESTIONS by Lloyd J. Ogilvie. Copyright © 1981,1984,1996 by Lloyd
J. Ogilvie. Published by Harold Shaw Publishers, Wheaton, Illinois.
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The Bible is a love story, the story of God creating out of nothing but love. From the original
breath to the last crucified cry over Jerusalem, the passion of God broke through all worldly
blockades and human impediments, until it raised up Jesus from the dead.

A RE THERE ANY more
crucial words in the
English language than

"the love of God"? The phrase

refers to both God's concern for
us and our longing for Him. Both
references are supremely impor-
tant, each one lavishly laden with

the essential ingredients of life
itself. But how hackneyed this
superb summary of the human
adventure has become!
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One is apt to hear more tripe and
hogwash on "the love of God" than
on any other subject. It is a pity that
we slip so easily and stupidly into
profanities and pietisms. Imagine

With an unslaked
passion He yearns to

know and to be known,
creating creatures

precisely to be loved
by them.

the powerful effect if men and
women resorted to either a profane
or pious expression maybe twice in
a lifetime! That would be a momen-
tous occasion and a trenchant [inci-
sive] bit of communication.

God Himself communicates with
us only in trenchant terms. Precisely
because of His passion, God speaks
only one word, His whole Word,
and it remains unutterable and un-
alterable, except in its singular
Christie embodiment. Yahweh pro-
claims Himself El Kana, a passion-
ate God, panting with pure, holy
lust after mankind whom He loves;
and He demands ahabah, the very
same word used in the Song of Songs
to describe the sexually aroused love
of the bride and groom.

The etymology of the word "Al-
lah" indicates the same sort of thing:
a strong, powerful feeling in God
that is bountiful and substantial,
not partial and sentimental. The
sacred name derives the word ilah
from the root wih, connoting "to be
sad, to be overwhelmed with sad-
ness, to sigh toward, to flee fear-
fully toward."

Even God seems to be deeply
moved by His precarious closeness
to men and women whom He loves,

respects, and needs—however
freely He loves us. The very mean-
ing of His name yields a little of the
secret of His being. God is a hidden
treasure, so inscrutable, so unfath-
omable.

With an unslaked passion for rev-
elation, active and passive, He
yearns to know and to be known,
creating creatures precisely to be
loved by them. It is this divine pas-
sion that underlies the entire divine
dramaturgy, the eternal cosmog-
ony [drama and formation of the
universe].

In its essence every existent is a
breath of the existentiating divine
passion, and so an individual em-
bodiment of compassion. Every bit
of genuine, unselfish feeling in the
universe issues from the divine pa-
thos of the Godhead; and it is sym-
pathy (sympafhos) that unites the
adorable God with the adoring wor-
shiper in compassionate dialogue;
and all valid forms of ministry, en-
lightened service, spring from this
vital source.

Th'is pathos is far more than
mercy toward a servant or indul-
gence and forgiveness shown the
sinner. Every creature is created by
it and refined by it, uplifted by it;
and, ultimately, all will be fulfilled
by it.

Since God graciously describes
Himself to me through myself I do
not often beg Him to be compas-
sionate with me, but implore Him
to let His divine compassion inun-
date the world through me. I may
be next to nothing, but since God is
Pure Being and is at present pas-
sionately aspiring to be through and
for me, I who am at prayer can
become the very organ of His pas-
sion.

"Make me a compassionate one,
O Lord; become through me what
from all eternity You have desired
to be." My prayer is not so much a

request as an actual mode of being
in His presence. Growth in that kind
of existential prayer is increased
capacity for God.

In this context, reference to a per-
son as "the image and likeness of
God" is no longer a cliche because
such a person, even though a sin-
ner, has become a compassionate

1 do not often beg Him
to be compassionate with

me, but I do implore
Him to let His divine
compassion inundate
the world through me.

one, experiencing infinite sadness
over undisclosed virtualities and
embracing in an act of total reli-
gious sympathy the theophanies of
God in all faiths and in all instances
of human becoming.

The Bible is a love story, the story
of God creating out of nothing but
love. Out of this creative love He
fashions Himself a world, a people,
a bride, a son, a Church. From the
original breath—"a mighty wind
that swept over the surface of the
waters"—to the last crucified cry
over Jerusalem, the passion of God
broke through all worldly block-
ades and human impediments, un-
til it raised up Jesus from the dead.

Through Christ's victory over
death all are divinely empowered
to free themselves from every hu-
man bondage and so to live in love
with the All. That is the final break-
through. And it takes forever. Q

Taken from MYSTICAL PASSION by William
McNamara. Copyright © 1977 by William
McNamara. Published by Continuum
Publishing Group, New York, New York. Used
with permission.
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An Exchange
of Love
by Tom Carroll

It may come as a surprise to know that God definitely seems to be in love with us. How else can
we best interpret a God who so fully identifies with us as to take humanity into union with His
deity, and then go the full length of self-giving—even to the death of the Cross!

THROUGHOUT HIS LIFE, Albert Einstein
looked for a simple formula—a "grand uni-
tary theory"—to explain the whole of nature.

That formula continues to elude science. But the
simplest among us, even though not scientists, can
know the basic nature of all reality.

We may travel to the farthest galaxy, scrutinize ev-
ery atom, molecule, cell, organ and every plant and
animal, and we will find that the underlying principle
of exchange runs through the whole. Whatever else re-
ality may be, it is a giving and receiving flow of inter-
change and interdependence.

Whatever the study—be it physics, chemistry,
ecology, geology, biology, paleontology, psychology,
electronics, music, mathematics—a law of exchange
rules the body universe, and leavens the entire lump
of truth.

During the gasoline shortages of the 70's, I waited
in a long line of cars and inched my way toward the

station. When I got there, a big black car coming
from the opposite direction cut in front of me and
took my place at the pump.

I decided to get out of my car and give the man a
dose of acid from my churning stomach, but I had sec-
ond thoughts when I saw his size. Instead I sat and
mused.

I had recently been teaching the interdependence
between plants and animals. The plants convert the
energy of the sun to food for animals to eat and exhale
oxygen for animals to breathe. The animals, in turn,
fertilize plants and exhale carbon dioxide which the
plants mix with water, soil and sun to go on giving
still more food and oxygen to the animals.

From these facts I devised a clever way to get even
with my enemy. I knew he would be going home to
eat, and I reasoned that plants are the real source of
his meal. Since those plants are partly dependent upon
my body waste and breath to produce, I could get even
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by simply not breathing and by refusing to go to the
bathroom ever again!

I decided instead to exchange my anger at the man
for forgiveness and save myself in the process.

A philosopher might call this law of exchange "the
nature of being," and he would be right. But we miss

1 he glory of the Gospel is that,
instead of standing outside of the

creation without feeling, a passionate
God, in Christ, embraced it fully

as its Savior.

all that the word "being" means, it seems to me, un-
less we see nature's plurality, union, circuity, and its
abhorrence of isolation. May we not then think of it as
a "law of love"? Not love in the human sense, but the
sharing of the same substructure of interplay.

Christians believe that creation reflects the Creator,
and they embrace the mystery of God as a Trinity of
Love. "God is love," they say, and we know that love
cannot exist in isolation: a reciprocating object is re-
quired. Thus, God is the Father loving the eternal Son
in the eternal Spirit.

It is possible to see nature as "red in tooth and claw,"
and socked with disease, suffering, evil, and death. An
atheist sees these things as a contradiction to belief in
a God of love. The Christian sees them as the effects of
a spiritual fall, an abuse of freedom inspired by the
Evil One. The glory of the Christian Gospel declares
that instead of standing outside of the creation with-
out feeling, a passionate God, in Christ, embraced it
fully as its Savior.

When two people fall in love they are lifted out of
the ordinary into an exciting new sphere. Everything
takes on a new look. Sometimes a person so in love
will abdicate a throne, sacrifice family and inheritance,
or move to Timbuktu to be with the beloved.

A whole book of the Bible, the Song of Solomon, is
given to the wonder of love. Yet, still, there is some-
thing more wonderful—something ultimate.

It may come as a surprise to know that God defi-
nitely seems to be in love with us. How else can we
best interpret a God who so fully indentifies with us
as to take humanity into union with His deity, and
then go the full length of self-giving—even to the
death of the Cross!

Here is something far more than an impersonal
Force, or a Spirit, animating nature. God in Jesus Christ
is the evidence our hearts need to know that a God of
love loves us as Himself. The Cross represents the
weightiest of all exchanges. It is the exchange of the
human dark side for divine Light, of hate for Love, of
death for Life. The rags of guilt and separation are ex-
changed for a robe of righteousness, and alienation is
exchanged for a place in the Father's house.

We see humanity at its worst at the Cross and the
grace of God at its best. In exchange for our spear thrust
into His side, "blood and water" flow out—symbols
of forgiveness and cleansing. There, grace brings eter-
nal good out of temporal evil, sin gets its clearest defi-
nition, and love her fullest expression.

There, we exchange our false ego for a true self. Self
rejection is traded in for an "acceptance in the Be-
loved," and participation in the eternal Love Circle of
the Triune God.

When I think of our place in the Love Circle, I think
of my little granddaughter Michaela sitting on my

1 hrough the Cross, the rags of guilt
and separation are exchanged for

a robe of righteousness, and
alienation is exchanged for a place

in the Father's house.

knees, facing me while I say "I love you." She smiles
and answers back, "I love you." Smiling I then say,
"No, I love you." Thus we go round and round in a
profound exchange.

But how much more profound is the ultimate ex-
change of love between us and our Origin: "That the
love wherewith You have loved Me may be in them,
and I in them" (John 17:26).

Dear God of love and grace,
Are we included in the dance?

Invited now to take our place?
In Godhead's sweet romance?

Or, as T. S. Elliot said: "There is only the dance." Q

Tom Carroll is a retired public school teacher and counselor. He has also
been an evangelist associated with the Plymouth 'Brethren. He lives with
his wife, Sylvia, in Stockton, California. They have five grown children.
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Potpourri

When the soul is plunged in the fire of divine
love, like iron, it first loses its blackness, and
then growing to white heat, it becomes like
unto the fire itself. And lastly it grows liquid,
and, losing its nature, is transmuted into an
utterly different quality of being ... As the
difference between iron that is cold, and iron
that is hot, so is the difference between ... the
tepid soul and the soul made incandescent by
divine love.

'—Richard of St. Victor
(circa 1150 A.D.)

I will ask of God such an enlargement
of soul, that I may love Him with ardor,

serve Him with joy, and transmit His
radiance to the world.

— Elizabeth Leseur

1 o pray is to open oneself to
the possibility of sainthood, to

the possibility of becoming set on
fire by the Spirit.

—Anonymous
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T
1 he Christian of the future will have

to become a mystic, someone who has
experienced something or Someone, or

he or she will be nothing at all.

—Karl Rahner

the Lord preserve in me a burning
love for the world and a great gentleness.

—Teilhard de Char din

L he prayer of quiet, then, is a little spark
of the true love of Himself, which our
Lord begins to enkindle in the soul; and
His will is that the soul should
understand what this love is by the joy it
brings.

This spark given of God, however slight
it may be, causes a great crackling; if we
do not quench it by our faults, it is the
beginning of a great fire, which sends
forth the flames of that most vehement
love of God which His Majesty will have
perfect souls possess.

— Teresa of Avila

contemplation is love on fire with devotion.
-Walter Hilton

{Contemplation is nothing else but a secret, peaceful and
loving infusion of God, which, if admitted, will set the

soul on fire with the spirit of love.

— John of the Cross
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The
Glory
of God's
Presence
by William Shannon

ONE OF Thomas Merton's
great contributions to the
contemporary world is that

he has made "contemplation" a
household word. At least he has
done so for many people. Before
he "popularized" the term (and I
don't mean "popularized" in any
pejorative sense; quite the con-
trary), most people identified con-
templation with Teresa of Avila
or John of the Cross or some other

person of mystic qualities whom
they saw completely removed
from their kind of life situation.
They never thought of it as having
any place in their experience (ex-
cept maybe to read about it in the
stories of these "highly favored
ones").

There are still many people who
feel this way, even some who have
read Merton. In their heart of
hearts they want to think that he

is right (that contemplation can
be for them), but it sounds too
good to be true; hence they are at
best skeptical and at worst hostile
to the whole idea.

Indeed, I have had people say
to me: "You shouldn't be going
around giving talks and retreats
that fool people into thinking
that contemplation is for them.
Let them content themselves
with going to church and saying
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their prayers and keeping the
commandments. They don't want
to be disturbed by these new ideas
about prayer. So lay off!"

Now it is possible that they may
be right. Maybe I ought to be writ-
ing about the commandments and
morality. However, wrapped up
inside any worthwhile discourse
about prayer are a lot of things
about morality and creative con-
science and social responsibility.

1 rayer without words is
silence: a silence that is
filled with God, on fire
with God's Presence.

No one who talks about prayer can
talk just about prayer. It impinges
on so many areas of human exist-
ence. It's a kind of "Trojan horse"
way of entering into discourse
about morality. And these days it
is a much safer (please, don't read
that as "more cowardly") road to
travel into that area of discourse.

Talking about prayer, though,
generates its own problems: not
the least of which is getting at the
meaning of the word "prayer."
You may have noticed that I have
been slipping back and forth be-
tween the word "prayer" and the
word "contemplation." What I
want to do is a bit of cleaning up
of the language we use about
"prayer": to take a look at the dif-
ferent, but related, ways in which
we use the term.

Thus we contrast community
prayer (liturgical prayer, for in-
stance, being one form of it) and
personal prayer. Sometimes medi-
tation or contemplation is called
prayer. And there are other, more
explicit, ways in which we talk

about prayer. There is prayer of
praise, prayer for forgiveness, in-
tercessory prayer, and yet others.
I think, though, that there is a
fundamental distinction into two
ways of speaking about prayer
that can cover all the various ac-
tivities we have customarily des-
ignated by this term. In approach-
ing this distinction I find helpful
the two Latin words that are used
for "prayer," namely, oratio and
preces.

Oratio, whichmeans "discourse"
or "speech" (often a well-prepared,
even written-out speech), is not dif-
ficult to understand as a term for
"prayer." In fact, it is quite common
to think about prayer as "talk" or
"conversation" with God (at times
in a formal, structured way, as in
liturgical prayer).

Preces, which means "beseech-
ing" or, perhaps better, "begging,"
can also assume the form of talk-
ing or conversation. But the word
does have, I believe, a darker and
deeper meaning. Its close relation
to the word "precarious" is some-
thing of a tip-off as to that mean-
ing: it suggests relating to God in
a condition of instability, risk, to-
tal vulnerability.

Those who pray are, if you will,
in the constant state of existential
precariousness. They are con-
scious of living continually on the
edge of nothingness, yet equally
conscious of being kept from fall-
ing into that abyss by the sustain-
ing hand of God. This kind of
prayer is "begging" not so much
at the level of words, but, more pro-
foundly, at the level of being, where
there is no need to say anything
and where no words will be ad-
equate.

It is precisely in the different
meanings of these two Latin words
that I see two fundamental types
of prayer that may be distinguished:

namely, prayer with words and
prayer without words.

Prayer with words is the type of
prayer with which we are per-
haps more at ease and which we
generally have in mind when we
think of "prayer." It is so named
because it puts into words the
various ways in which we are able
to express our total dependence on
God. Thus, we offer praise and
thanks to God, first for our being
and then for all the gifts that go
with being. But in the context of
our dependence on God there is a
sense of gifts misused, and so
prayer may take the form of repen-
tance and a plea for forgiveness.
Word-prayer also looks to the
present and the future, wherein
we are just as dependent on God
as in the past. So there is the prayer
of intercession.

Prayer without words is not so
much expressing our dependence
on God, but rather experiencing it
and being so overwhelmed by that

It is the prayer of quiet
rising out of solitude in
which we seek to deepen
our awareness of God's
Presence in our lives.

experience that words become so
inadequate that they are useless.
Nor are they really needed. Si-
lence alone is appropriate.

In the first part of chapter eleven
of Luke's Gospel, we are offered a
picture of both these kinds of
prayer. This Gospel passage cre-
ates a moving picture. We see Jesus
at prayer—a sight that fills His
disciples with awe. They are care-
ful to respect His moment of si-
lent, wordless communing with
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The Glory of God's Presence C0nt.
God. They wait. And when He has from Church life (except in the
finished His prayer, they askHim: monasteries) in the post-Reforma-
"Lord, teach us to pray." His re- tion period. The highest degree of
sponse to their request is a discourse wordless prayer is what my tradi-
on prayer that begins with a model tion has called "contemplation."
for "prayer with words": what we The "prayer of awareness" is
have come to call "The Lord's not quite the same as contempla-
Prayer." tion, at least not necessarily so,

This plea voiced by the disciples though that is the direction in
is not just their request. It is the which it is always moving. It em-
cry of a needy humanity knowing braces all those levels of aware-

ness of God that—however deep
they may be—fall short of that
total awareness that alone de-
serves the name of contemplative
prayer.

Contemplation is a special gift
of God given, not on demand, but
when and as often as God wills

its dependence on God and expe-
riencing the need to express it.
And in this Gospel reading we
have Jesus' response to this deep
human need: first, His wordless
prayer to God and, second, His
gift to His disciples of "prayer
with words" (the Lord's Prayer),
together with an instruction on
that type of prayer.

Jesus gives no instruction, how-
ever, on wordless prayer. Instead
He gives an example of it, which
they are able to see. Probably He
gave no instruction on this kind of
prayer, precisely because, since it
is wordless, it is difficult to put its
meaning into words. For prayer
without words is silence; not the
silence that is simply a pause be-
tween moments of noise, but a it—though, we must add quickly,
silence that is rich: filled with God, given with a marvelous largesse
on fire with God's Presence. from a God who is never niggardly

It is the prayer of quiet rising with His/Her gifts. The prayer of
out of solitude in which we seek awareness, which is wordless
to deepen our awareness of God's prayer that opens our hearts and
Presence in our lives. It is humble, our persons to the Presence of God
simple, lowly prayer in which we apprehended by faith, disposes
experience our total dependence us for contemplation,
on God and our awareness that we I would not, however, want to
are in God. Wordless prayer is not draw too sharp a distinction be-
an effort to "get anywhere," for tween the two; for the prayer of
we are already there (in God's awareness, especially where faith

Wordless prayer is not
an effort to "get

anywhere, "for we are
already there (in God's

Presence).

Presence). It is just that we are not
sufficiently conscious of our be-
ing there. We need wordless
prayer to ensure that there is depth
to our prayer life.

This is the approach to prayer
that I suggest almost disappeared

is deep, is often on the borders of
contemplation and, indeed, not
infrequently makes forays into its
territory. When, therefore, luse the
term "contemplative spirituality," I
include in that designation not only
contemplation, but also its poorer

but honorable relation, the prayer
of awareness. In addition, when I
use the word "contemplative," I
want the reader to be able to say:
"He means me." For I want to
include in that term not only those
who feel graced with the gift of
contemplation, but also those
committed to the prayer of aware-
ness, who are on the path to con-
templation and are, therefore,
"contemplatives-in-process."

Wordless prayer is a kind of
firm foundation for prayer with
words. For without this deep
awareness of God's dynamic Pres-
ence in our lives, which comes
with wordless prayer, we would
probably become restless and un-
certain in our prayer-life (won-
dering whether we are doing it
properly, worrying about our
distractedness, etc.).

With wordless prayer as the
secure root of our spirituality, we
shall never become overanxious
(at least never for long), because
we shall know that we are in God
and so is all else that is. This is
what really matters: all reality
charged with the glory of God's
Presence.

Taken from SILENCE ON F;RE by William Shannon.
© Copyright 1991 by William H. Shannon.
Published by The Crossroad Publishing
Company, New York, New York. Used with
permission.

William Shannon is a
Roman Catholic priest
and Professor Emeritus
at Nazareth College in
Rochester, Neiv York. He
is the found ing president
of the International
Thomas Merton Society,
as well as the author of
many books and articles.
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The Prayer
of Adoration

by Douglas Steere

A CURIOUS PARADOX often occurs in the prayer of adoration. The
time when we turn away from our petitions and intercessions, our
problems and our desires, and simply sit or kneel in thankfulness

in God's presence has a strangely ordering effect upon all that we are and
all that we are carrying.

There is a story of a Harvard student who had a personal problem that
he seemed utterly incapable of unraveling. A roommate suggested that he
take it to the renowned preacher Phillips Brooks/ and finally, overcoming
his shyness at troubling so great a man with such a relatively insignificant
matter, the student got an appointment and spent half and hour with him.
When he returned, the roommate wanted to hear how Phillips Brooks had
resolved his friend's problem. The problem, as a matter of fact, had never
even been mentioned, he reported, but in the course of the visit, the way to
resolve it had become clear.

I once talked with the Polish wife of the biographer of Ramana Maharshi,
a country Brahmin, whom many in India found to be a veritable window
to God. She told me how she used to come down to Southern India from
Calcutta, torn with personal problems, and how she would go over and sit
in the big living room of the ashram with Ramana Maharshi. She did not
talk with him, but simply spent an hour or two quietly in his presence,
while others were coming and going. That was enough. She found the knots
unraveling, the things that had to be done resolved, the divisions in her
healed, and she left in peace.

Adoration is not the resolution of problems, yet it often brings to a thank-
ful and reverential person an unexpected blessing. In the practice of prayer,
there should be ample time for adoration. G

Taken from DIMENSIONS OF PRAYER by Douglas V. Steere. Copyright © 1997 by Dorothy Steere. Published by
Upper Room Books, Nashville, Tennessee.
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A Gift from Heaven
L O J—1 d .L L-L L fry Cflr/o Carretto

True prayer demands that we be more passive than active; it requires more silence than words,
more adoration than study, more concentration than rushing about, more faith than reason. We
must understand thoroughly that true prayer is a gift from heaven to earth, the Father to His
child; from the Bridegroom to the bridef from He who has to him who has not, from Everything
to nothing.

THE PERSON WHO offers God his love becomes
"paradise on earth"—the Trinity is a reality
within him; he is an instrument of the Spirit and

of God's will. It is through prayer that we absorb this
reality, for prayer establishes us in the deepest pos-
sible relationship with God. By our prayer we share
the life of God.

The Trinity becomes a reality in us as the guest of

the soul. Earth becomes heaven. Why go on searching
for God beyond the stars when He is so close to us,
within us? Heaven, this hidden place, is not some lofty
vaulting construction, studded with stars. It is a land
of intimate closeness, so near that we can speak to God,
stay with Him, worship Him anywhere.

His Holy Spirit is in us. He is the skilled craftsman
who unites us with God. It is He who incorporates us
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in Christ Jesus, who teaches us what we must say to
the Father. He creates a new spirit in us. He carries
our prayer to the Most High and gives our feeble,
childish yearnings value in the sight of God. How can
I still say to myself, "Who will teach me to pray?" when
I have a master like that at the center of my being?

1 he person who offers God his love
becomes "paradise on earth."

Why doubt the power of my prayer when, even if
pathetic and stammering, its passage is sustained by
the same Creator-Spirit?

No, I shall no longer try to pray by myself or rely on
my own efforts, since in faith I have discovered that the
Spirit of God is there in my heart. But this is not
enough. The promise of Jesus speaks of His presence,
an activity of His Spirit, and of a revelation. "I shall
make Myself known to you."

Making themselves known to one another is the task
of lovers; a task never finished, never complete. There
always remains something mysterious to discover, an
element of the unknown.

Think of God; in Him everything is to be discovered.
But in the case of God one thing must be made very
clear. God is unknowable to us directly. We can know
Him only through figures, symbols and signs. But they
themselves are not God. Only God knows Himself,
and knowledge of Him remains a mystery for us.

But in His love God has decided to make Himself
known to us, to reveal Himself to us. And that happens
in a supernatural manner, in a language untranslatable
on earth. A person who grasps this revelation can say
nothing. He cannot repeat it. Whoever wants to learn
to pray must know this.

I have lost too much through knowing this truth too
late. And yet it was clear in the Gospel. I thought that
in prayer everything depended on me and my efforts,
on the books passing through my hands, and the
beauty of the words which I was able to introduce into
my conversations with God.

What is worse, I thought the knowledge of God I
was acquiring through study and reasoning was the
real and only one. I hadn't yet understood that it was
only an image, a covering, an introduction to God's
true and authentic revelation, which is supernatural
and eternal. God is unknowable, and only He can
reveal Himself to me through ways which are wholly

His, unrepeatable in words and in concepts beyond
our understanding.

So true prayer demands that we be more passive
than active; it requires more silence than words, more
adoration than study, more concentration than rush-
ing about, more faith than reason. We must under-
stand thoroughly that true prayer is a gift from heaven
to earth, the Father to His child; from the Bridegroom
to the bride, from He who has to him who has not, from
Everything to nothing. And the nearer this Everything
comes to nothing, the more the unknowing becomes
unlimited.

We feel the knowledge of God becoming greater in
us little by little as our love for Him becomes greater.
And of this knowledge we are unable to say anything.
We know that it is a rich, mysterious, dark, personal
knowledge of Him; but we are not able to utter a
syllable about what we know.

"I shall make Myself known to you." This revelation
of Himself which God makes to us is the core, the fruit,
the breath of contemplative prayer and it is a real

Why go on searching for God beyond
the stars when He is so close to us,

within us ?

sharing of eternal life. In John we find the definition of
it: "Now this is everlasting life, that they may know
Thee, the only true God, and Him whom Thou hast
sent, Jesus Christ." This is the psalm of contemplative
prayer:

0 Lord, my heart is not proud
nor haughty my eyes.

1 have not gone after things too great
nor marvels beyond me.

Truly I have set my soul
In silence and peace.
A weaned child on its mother's breast,

even so is my soul.
Psalm 130

No image sums all this up so exactly as that of a
weaned child in its mother's arms. And it is still Jesus
who tells us, "Unless you turn and become like little
children, you will not enter the Kingdom of Heaven."
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A Gift from Heaven to Earth cent.

But by now the soul has made itself small and has
understood that it must receive everything and that its
only power is that of loving.

No, there is still the other power, that of knowing.
But what use is that in such moments! It would seem
strange at first sight. But nothing gives the sense of

Love has reduced us to nothing. It has
reduced us to true spiritual childhood.

God's universality and His justice more than this truth.
If God were attainable with the intelligence, how un-
just it would be!

It would have made easy the task of the wise and the
great of this world, and would have made knowledge
of God all but impossible for the little ones, the poor,
and the ignorant. But God Himself has found the way
to be equally accessible to everybody. His revelation
comes in love, in that faculty which we can all share.

He loves equally queen and peasant, wise and igno-
rant. "I bless You, Father, Lord of heaven and of earth,
for hiding these things from the learned and the clever
and revealing them to mere children."

But what becomes of concepts? They are not stifled.
That would be contrary to the nature of our intelli-
gence. The concepts are always there but are silent, and
sleep like the apostles on the mountain. That is what is
known as infused contemplation, or mystical knowl-
edge. It feeds upon silence. It becomes negative in a
new and absolute sense.

The single and naked truth abolished every kind of
reasoning. It holds me in this emptiness and fits me for
the simple life of eternity. All speech finishes here. He
who has never understood the word of Cod would
vainly explain what I have found without means,
without a veil, above every reasoning.

Hadewijch the Beguine

He who believes that he can speak of what is in the
depths of his own soul betrays his own inexperience.
My God, what an adventure it is, not to understand any
longer, nor be able to see. If earlier we possessed
"something," love has now reduced us to nothing.

Yes, love has reduced us to nothing. It has taken
from us all presumption of knowing or being. It has
reduced us to true spiritual childhood.

I have held my soul
In peace and silence
As a child
In its mother's arms.

This is the highest state of prayer: to be children in
God's arms, silent, loving, rejoicing.

And if, through this desire of ours to say something,
or do something, you feel that you must open your
mouth, then do this: choose one word or a little phrase
which well expresses your love for Him; and then go
on repeating it in peace, without trying to form thoughts,
motionless in love before God who is love.

And with this word or this phrase transformed into
an arrow of steel, a symbol of your love, beat again and
again against God's thick cloud of unknowing. Don't
become distracted, whatever happens. Chase away
even the good thoughts; they serve no purpose now.

The highest degree of contemplation one can attain
in this life lies entirely in this darkness, this cloud of

1 he highest degree of contemplation one
can attain in this life lies entirely in this

darkness, this cloud of unknowing.

unknowing. With an impulse of love and a blind
glance one is carried to the naked being of God Himself
and God alone.

A blind impulse of love, fixed on God Himself,
which presses secretly on the cloud of unknowing is
nobler and more profitable for your soul than any
other spiritual exercise.

This is my wish, a synthesis of all the gifts which the
desert has made me. Q

Taken from LETTERS FROM THE DESERT by Carlo Carretto. Copyright ©
1972 Orbis Books. Published by Orbis Books, Maryknoll, New York. Used
with permission.

Carlo Carretto was born in Italy in 1910. At
the age of 44, he was called by God into the
desert. He left Italy for North Africa, where he
pined the Little Brothers of Jesus, a contem-
plative, monastic order. Carlo Carretto was the
author of many books, which came out of his
life of solitude and contemplation. He died
in 1988.
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His Burning Love

WHEN YOU EXPERIENCE God in His fiery love for
you, especially in the flaming heart of the Son, Jesus,
He changes you in the depths of who you are. You

are, you move in and have your being in Him who is! In the
darkness of the desert you cry out that God call you by your
name, and suddenly you become someone!

You touch God as the ground of your true being. You stand
day and night before God. You live and move with God. You
are in God who penetrates you in every part of your being, in
every relationship and event of each moment of your life.

God reveals Himself to you as Holy, Goodness itself, who
wishes to share His divine life with you. He shows Himself as
Friend, as Spouse, who in Jesus Christ lays down His life for
you. You become beautiful and ravishing to your Bridegroom.
He pitches His tent within you and takes up His abode as the
Center of your life.

And the good news you learn to accept is that which Moses
learned before the Burning Bush, that you do not need to beg
God to come to you or to love you. It is He who begs you to
wish to open your heart and your life in all its aspects to accept
His burning love. Q

Taken from WHY NOT BECOME TOTALLY FIRE?, an out-of-print book by George A. Maloney. Copyright 1989 by
The Wisconsin Province of the Society of Jesus. Published by Paulist Press, Mahwah, New Jersey.
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The two-fold experience of Spirit, as a deeply-felt inward Presence and as the Ocean of reality
and life, must be actualized in a two-fold response of the soul: a response which is at once
"active" and "contemplative/' outgoing and indrawing, an adoring gaze on the Splendor over
against us, and a humble loving movement towards the surrendered union of will and Will.

ONCE WE HAVE entered on this spiritual life,
its growth, if healthy, will be not merely up-
wards but also outwards; so that ever-wider

areas of interest and activity are included in its span
and subdued to the supernatural demand.

The gift of Wisdom, savoring God Transcendent, and
aware of His touchings of the spirit, penetrates and
enhances that gift of understanding, which reads ex-
perience in the light of God Immanent, and the gift of
Counsel, which subjects all personal choice to the se-
cret counselings of that Will in whom all things are
one.

Thus all that is felt, done, loved and sacrificed is

more and more perceived to be part of the apparatus
through which Spirit Increate works on the spirit that
is being created; that by means of this created spirit's
transformation, It may work on the whole fabric of
life.

We, called to incarnate something of the Holy, must
do it by a dedication of body as well as of soul; purg-
ing and transforming the natural, and making it the
vehicle of a supernatural life. This is the truth upon
which the whole Christian religion is based: and the
Pattern of that life as manifest among us is marked
above all by the rich variousness of its self-spending
ardor, a ceaseless longing to teach, to heal, to save.
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Not our "superior" faculties alone, our will and in-
stinct for Eternity, but our "lower" nature, our deeply-
rooted correspondences with the created order, must
be unselfed and harmonized to the purposes of the
Spirit, and the unity of our being restored. For that
being is called to be a bridge between temporal and

LJecause our lives unfold in a world
impregnated with God Immanent,
the first movement of quickened

spirit will be a willing and supple
self-giving to His purposes.

eternal Reality. "I will ask of God," said Elizabeth
Leseur, "such an enlargement of soul, that I may love
Him with ardor, serve Him with joy, and transmit His
radiance to the world."

This sense of total surrender to Spirit for Its pur-
poses and not our own, moving within the time-series
as the agent of Unchanging Love, is the ruling charac-
teristic of great saints, and the essence of Eternal Life.
"For as many are led by the Spirit of God, they are the
sons of God." The ultimate objective of the spiritual
life must always be God's hidden but felt Presence and
action, His absolute priority; not the little soul He
moves and incites to seek Him, still less that soul's in-
terests, feelings, or experiences.

And this hidden Presence, Itself unchanging, dis-
closes Itself in many ways and on many levels; from
that which we call wholly natural, to that which, lying
beyond our comprehension, we refer to as the "super-
natural" world. So too the response that is asked from
Its child and creature may involve the extreme of
world-renouncement, or may seem to pin down the
soul to the most homely duties of the natural level,
and possess none of the characteristics we attribute to
the contemplative life. Yet even so, lived towards God,
based upon that ground where Spirit guides and sus-
tains us, each response, whatever its appearance, will
have the quality of prayer.

Thus we see that this life, in its perfect norm, can
neither be a life of pure contemplation, nor a life of
pure action. It must in its own small way enter that
balanced rhythm of rapt communion and self-spend-
ing love which ruled the earthly life of Christ; a life in
which the soul expands to embrace and love and serve

the greatest possible number of persons, contacts and
events, and calls in its faculties to find again their mean-
ing and poise in God.

And it is this double movement at its fullest, with
all that it involves of tension and sacrifice, which
constitutes the supernatural charity of saints. We,
standing at the verge of their mysterious country, can
only guess at the experiences which are contained in
"the breadth, and length, and depth, and height" of
this humbling yet exalting life in God.

Indeed, when we consider the curve of St. Paul's
life, the shattering events of his conversion, his total
surrender and its results, we can hardly dare to sup-
pose that our best thoughts penetrate far into the mean-
ing of these words. Yet, in their own small way, our
souls too are required to expand in more directions
than one. Because our lives unfold in a world im-
pregnated with God Immanent, the first movement
of quickened spirit will be a willing and supple self-
giving to His purposes therein declared.

On the other hand, because in the last resort He alone
can suffice and complete us, we need a certain soli-
tude and withdrawal from succession, in which to ex-
perience those interior "stirrings and touchings" of the
Spirit which are the secret causes of the spiritual life.
These movements must balance and enrich each other.
Neither must be seized and enjoyed for its own sake
alone. For we are being remade in order that we may

1 he double action of the soul, standing
away from the Perfect in contemplation

and seeking union with It in love,
is a characteristic of a fully developed

Christian spirituality.

be useful: not in order that we may abandon our post
within that time-series where God acts, and wills to
act, through human souls.

His Spirit comes to us, as Caussade said, in "the sac-
rament of the present moment." Joy and pain, drudg-
ery and delight, humiliation and consolation, tension
and peace—each of these contrasting experiences
reaches us fully charged with God; and does, or should,
incite us to an ever more complete self-giving to God.

But each experience, as such, is neutral when seen
only in natural regard. It is then merely part of that
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The Two-Fold Life cont.
endless chain of cause and effect of which our temporal
lives are made. It can only touch our deepest selves, help
or hinder the growth of the Spirit, in so far as we do or
do not direct our wills through it in love and reverence
to Him. There is only one life—the "spiritual" life con-
sists in laying hold on it in a particular way; so that ac-
tion becomes charged with contemplation, and the Infi-
nite is served in and through all finite things.

The two-fold experience of Spirit, as a deeply-felt
inward Presence and as the Ocean of reality and life,
must be actualized in a two-fold response of the soul:
a response which is at once "active" and "contem-
plative," outgoing and indrawing, an adoring gaze
on the Splendor over against us, and a humble lov-
ing movement towards the surrendered union of
will and Will.

Total abasement before the transcendent Perfect
is one side of the spiritual life. Adoption into the su-
pernatural series—divine sonship, with its obligation
of faithful service within the Divine order—is the other

//T

1 see no difference between those who
go and those who stay at home. In one
sense all are sent; for there is a double

mission, one interior and the other
exterior. And it is on the interior mission

of grace, of mercy, and of charity,
that I declare all to be sent."

side. This double action of the soul, standing away
from the Perfect in contemplation and seeking union
with It in love, and this double consciousness of the
Holy as both our Home and our Father, are the char-
acteristics of a fully developed Christian spiritual-
ity.

But these characteristics are not found in their classic
completeness in any one individual. We only discern
their balanced splendor in the corporate life of
surrendered spirits; the Communion of Saints. Not the
individual mystic in his solitude, but the whole of that
Mystical Body, in its ceaseless self-offering to God, is
the unit of humanity in which we can find reflected
the pattern of the spiritual life. And as regards the
individual, the very essence of that life is contained in
a docile acceptance of his own peculiar limitations and
capacities, a loyal response to vocation—a response

which, though it may sometimes be passive in
appearance, is ever charged with the activity of God.

"I see no difference," said Berulle, as he bade fare-
well to his brethren before setting forth upon an oner-
ous mission, "between those who go and those who
stay at home. In one sense all are sent; for there is a
double mission, one interior and the other exterior. And
it is on the interior mission of grace, of mercy, and of
charity, that I declare all to be sent."

So the life of spirit means such personal subordina-
tion to God's total action, as weaves into one the in-
ward and outward movements of the soul; and endues
all work with contemplation, and makes of contem-
plation the most mortified and self-abandoned of all
work. In this world, such a life must always involve a
certain tension between the two movements, a nailing
to the Cross of the restless will, and constant failures
in adjustment and acceptance which keep the indi-
vidual painfully aware of incompleteness, and ever
open to the wholesome and purifying experience of
penitence.

Yet this tension, this acceptance of suffering and limi-
tation is the price of all real life: every new entrance
into the creative order, every union with Reality, how-
ever feeble and incomplete. No servant of truth or
beauty, in art, exploration, science or thought, can es-
cape the ascetic law. If our response to circumstance
consists mainly in an unchecked yielding to the attrac-
tions and repulsions of sensitive nature, given over like
a restless sea to "the winds of pain and pleasure, hope
and fear," then we wholly miss the interior significance
of that web of events in which we are placed, and
which can at every point convey God.

So the deepening and enriching of our Godward
life by a regular and deliberate feeding of the
theocentric temper, and the cleansing of that vision
which beholds Him, are the indivisible implicits of
spiritual growth.

For the loving inclination of the purified will to-
wards God alone makes possible the inflow of His feed-
ing, strengthening Spirit; and that supersensual
Food increases in its turn the energy, the purity, the
self-abandoned meekness of the growing spirit's
tendency to Him. Q

Taken from THE GOLDEN SEQUENCE,' an out-of-print book by Evelyn
Underbill. © Copyright 1933. Published by E. P. Dutton, New York.

Evelyn Underhill was born in England in 1875, and educated at King's
College for Women in London. She was a poet and novelist, but her lasting
fame rests on the many books she produced on various aspects of mysticism.
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From
The Mailbag
Compiled and edited by Claudia Volkman

WALKING WITH
MY SHEPHERD

AS YOU MAY often hear, Union
Life is a very enlightening publica-
tion. The revelations the Lord has
graciously given me have been con-
firmed over and over by your au-
thors. This is very encouraging to
me as I travel the difficult paths of
life.

For fourteen years I have walked
daily in the morning. This "exer-
cise" enables me to be with my
Shepherd, to hear His voice and
sense His heart. Obviously this
means more than just talking to
Him, but rather listening in silence.

Western Christianity is noisy. I
have found Christian meditation to
be a critical element in developing
the intimacy that God desires with
all His children. It doesn't sell well
in our religious environment, but I
have found silence to be close to
God's heart and vital to reality.

In the last couple of years, the
Lord has called me into a very
active full-time ministry. This
part pf His vineyard is multi-
plying rapidly. Sometimes I step
aside and just watch His work
unfold.

My walking with my Shepherd
is now more important than ever.
For in that time, quietly commun-
ing with Him, my perspective can
remain focused on what really
matters and who I am in Christ.
From this place, I can peacefully
move into His goals and objec-
tives for each day. I can't imagine
"winging it" on my own.

Revelation is a gift from Him,
and we need to learn to be still to
receive it. Fortunately, God has
raised up ministries such as yours
to sensitize our hearts to Him.

So, congratulations on your
fruitful ministry. People like me
around the world perk up when
your magazine arrives!

P.G. — Camarillo, CA

WINDOWS OF ART

AS I LOOK more closely at the
issue of Union Life that has Georges
de La Tour's painting Saint Joseph
the Carpenter on the cover [Nov/
Dec, '97], I am struck by the sim-
plicity of the scene. The poignancy
of the moment the artist has cap-
tured moves me to wonder and
amazement when I consider what
this work says to me.

About the same time I received
that issue, I was reading Ken Gire's
Windows of the Soul. He begins a
section on "Windows of Art" with
Aleksandr Solzhenitsyn's thoughts
on art from his "Nobel Lecture on
Literature": "It is like the small mir-
ror of legend: you look into it but
instead of yourself you glimpse for
a moment the Inaccessible, a realm
forever beyond our reach. And
your soul begins to ache...".

I feel myself glimpsing the Inac-
cessible in the depiction of the
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young Jesus on the magazine cover,
and my soul aches for more of Him
in my life. Over the last few days I
could not keep from staring at the
cover, and finally I have even
framed the focal point of the repro-
duction. Even now as I stare into
the depths of the dark browns and
the warmth of the rust colors, I note
the illumination of the single candle
that Jesus holds for His earthly fa-
ther.

I appreciate the focus of this
Union Life issue—"You are My be-
loved." It is a truth that the Holy
Spirit has revealed to me only in
the last few years while He has also
helped me to live with a chronic
disease. But de La Tour's artwork
is a mirror of what Jesus is doing
on more than a literal level: He is
doing what His earthly father says,
but He is also doing what His Heav-
enly Father says—being the Light
in the darkness. The artist has cap-
tured the essence of who Christ is!
The artist has also used the light of
a single candle to illuminate a can-
vas, just as God uses the light of
His Son to illuminate every corner
of our lives. Look at the light shin-
ing through the hands of Christ and
casting a glow on His very being.
In the same way, His light shines
in us and casts a glow on our very
beings, for He is within us. We,
too, are to be light for others.

Gire also quotes C. S. Lewis' ad-
vice on how to observe a work of
art: "We sit down before a picture
in order to have something done to
us, not that we may do things with
it. The first demand any work of
art makes upon us is surrender.
Look. Listen. Receive." As I type
these words, I am struck by the
truth of all that the Holy Spirit can
reveal to us if we will only listen to
His "still, small voice," surrender
all our efforts at self-discovery, rest
in what He has done for us and has

prepared for us each day, look to
our oneness with Him, listen to our
Comforter and Advisor, and re-
ceive His work in us.

De la Tour's painting also pre-
sents a contrast between the earthly
and the spiritual, the temporal and
the sublime. We, like Joseph, have
our daily work and daily trials. Yet
His Spirit makes the difference in
us as believers. He works in us and
through us to glorify the Father
whose Son we express. He is closer
than the air we breathe and the
thoughts we think. He is the Inac-
cessible made accessible within us,
the very proof of the bonds we
share with Christ, the ever-present
reminder of the Trinity united to
us as believers.

Gire closes his section on the win-
dow of art with this prayer for hu-
mility:

Help me, O God,
To have the humility to sit at the

feet of great art,...
Give me the grace to submit to its

scrutiny,
Seeking not to do something to

it,
But that it might do something

to me;
Seeking not in some way to judge

it,
But that it might in some way

judge me...

We are the works of art of the
Holy Spirit. He is the artist of our
souls. It is His strokes that perfect us
and mold us into the image of Christ.
As Christians, if we view each other
as ''works in progress," we will ex-
tend the same grace and mercy that
He gives us to those whom we meet.
We will realize that we are like the
young Jesus in the painting from the
Union Life cover: we are the light in
the darkness; we are to be "about
our Father's business."

But we aren't alone; His presence
illuminates every corner of our be-
ing. We are one with Him because
He is one with us in perfect union.
That realm of the Inaccessible is
not beyond His reach; He has
bridged the gulf of our darkness and
united us to Him. He is the ache in
our souls, and He fills that ache with
His very being. What more could
we ask of such an artist?

P.B-Macon, GA

STILL MOMENTS

IT SEEMS THAT whenever I
really need an answer or a word
from the Lord, without even know-
ing or even thinking about your
magazine, here it comes!

Have you seen a recent book and
tape series by Dr. Chuck Swindoll
called Intimacy with the Almighty?
It is really good, especially when
he quotes Henri Nouwen in The
Way of the Heart. On the tape, one
can sense Dr. Swindell's enthusi-
asm in describing the passages he
quotes.

In speaking on silence, in con-
junction with Psalm 46:10, he
says, "I don't know how God does
it [giving answers to us], I just
know that He does...just by us
being still and silent in heart and
in speech...." The value of being
still is, as he says, indescribable,
both as to what it is and how it
happens.

I have been lacking in my own
"still moments," especially "...ex-
tended periods of silence," not just
a few minutes.

Thank you for all the articles
from those who have not been
slack in practicing stillness and
have written about it to help us
"lazies."

D.A,—Aliquippa,PA
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LIVE FROM WITHIN

Over the years I've noticed that
the Union Life articles emphasize
"practicing His presence" at spe-
cial times. In other words, the ar-
ticle seems to say, "We need to
set aside a 'time' to be alone with
the Lord so that we can practice
His presence"!

I would just like to say that if
we practice His presence prop-
erly, we never have to "set aside a
special time." To do this we need
to become aware of His presence
in our spirit and commune with
Him there all the time, no matter
what our outer man is doing.

The one thing that most Chris-
tians have never heard empha-
sized is "separation." The apostle
Paul talks much about the "inner
man" and the "outer man." We
need to recognize that these are
two separate parts of our com-
plex makeup. As long as we al-
low our outer man to distract our
inner man, we will always be
searching for that place of retreat
or quiet aloneness to get away, to
be with the Lord.

For a long time I searched for
places to be alone so I could be
undistracted and concentrate on
communion with Jesus. Then one
day I realized that for me to prac-
tice His presence, I had to remem-
ber to do it. It was not automatic;
I had to think about it. I'm glad I
don't have to think about breath-
ing or making my heart beat, be-
cause my memory is not that
good!

I Corinthians 6:17 says, "But he
that is joined to the Lord is one
spirit." If my spirit and the Holy
Spirit have become one, then God
is not in my memory—He is my
life. All things have become new
because my life has become new.

I don't have to remember to pray,
because my life is prayer. I don't
have to remember to witness, be-
cause my life automatically wants
to reach out to the lost. I have
become Jesus as much as Jesus has
become me. Whatever Jesus is do-
ing, I'm doing; and whatever my
outer man is doing is of little con-
sequence to the life that now lives
in me.

While it is necessary to earn a
living and to be occupied with
worldly distractions, it is not neces-
sary for these distractions to receive
so much of my attention that I lose
track of my new life. If I really want
to practice His presence, then I need
to learn to "practice separation."
The outer man will always distract
us from the life of the inner man
until we learn to separate ourselves
and live in the new life of "One
Spirit." Paul once said, "I must de-
crease while He must increase"—
"I" being the outer man and "He"
being the inner man that has been
joined to Jesus as "one Spirit."

Since I have learned to "walk in
separation," it is no problem for my
inner life to come forth at any time
to share Jesus with the world
around me. I find that memory is
not necessary for life to function
automatically. My inner life uses
my outer life to express itself with
no hindrance or hesitation. I prac-
tice His presence all the time be-
cause my outer life is under the con-
trol of my new inner life. I'm alone
with Jesus in a crowded subway
just as much as I am alone with
Him in the woods. Jesus and I are
one; and my outer man is ready
and obedient to His every need of
expression. For me, to practice His
presence means to be in His pres-
ence every moment—allowing my
outer man to function and do its
separate job, but never allowing it
to become a distraction.

I have probably rambled on
longer than I should, but I feel so
strongly about this. I want so much
for everyone to enjoy His presence
all the time that I just can't say
enough about it. When a Christian
learns to separate his inner life from
his outer life, there is such a joy in
living that it's almost indescribable.
It's the "life more abundant" that
Jesus spoke of, and it's truly "be-
ing seated in heavenly places."

G.C. — Springfield, ME

Editor's note: What you say about life
in union is true — it's just that experi-
ence has proven that most of us forget.
Hence we suggest a "time" to remember.

LOSING A FRIEND

I AM SAD today and have been
sad since I received the Jan/Feb,
'98 issue of Union Life to read that
you are discontinuing publication
after this year!

It is like losing a dear friend. I
can't tell you how much I have
been blessed each month when
your magazine came. I eagerly read
each article, enjoying the
"Mailbag" very much. I have
wanted to write many times to tell
you about a particular article that
gave me help, inspiration, or joy.

My heart is so full as I write to-
day, thinking of all the joy I have
had since first being introduced to
the magazine. It is the only publica-
tion that I know to be giving the
message of "Christ in you, the hope
of glory"!

I will miss the magazine so
much, but our Lord never leaves
us without something better to re-
place a loss, does He? What can be
better? Only He knows, but I can
trust Him!

D.C.-Hartville, OH
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For those who missed our announcement in the January/February, 1998 issue, and for all our new subscribers,
here it is again.

From the Editors -to our faithful friends

£ o r twenty-two years Union Life magazine has been distributed without charge to
readers in all 50 states and more than 60 foreign countries. Though the overall
circulation has never exceeded 25,000 (it is currently about 7,000), we are con-
vinced that Union Life has had a significant impact on the church of Christ through
the years.

But, as Solomon says, "There is an appointed time for everything. And there is a
time for every event under heaven." The time for one event—the last issue of
Union Life—is scheduled to be the November/December, 1998, issue.

Our plan is to publish and mail the usual six bi-monthly issues in 1998, and then
dismantle the bulk of the Union Life Ministries, Inc., office by the end of the year.
After that, it is our plan that we be available on a minimal basis to answer mail,
phone, book and magazine requests for an indefinite time.

While the termination of the magazine might seem like a backward step to some,
we are convinced that we have completed what we were called to do. Now, we see
that our task is to continue to be an encouragement to people everywhere to "turn
their eyes on Jesus" and devote themselves to the high calling of practicing the
presence of God.

Our original vision, which grew out of an understanding of the individual's union
with Christ, has evolved into an emphasis on union for communion. In recent years,
we have attempted to share our experience of contemplative prayer as an out-
growth of our union with (Ihrist and as a way to intimacy with God. We have
encouraged our readers to dare to give up a portion of their wordy prayer times to
wordtess prayer. We believe that the faith-practice of contemplation, or centering
prayer, is vital to an experience of transforming union, which leads to a trans-
formed life and a transformed world.

The cover of Union Life carries the words, "Dedicated to an expanding awareness
of God's mystery, which is Christ in you." And we see awareness of our union with
Christ and of God as our indwelling Lover as essential to a life of love, joy and
peace.

The Union Life message is really very simple: God loves us passionately, and He
desires that we let go of all our words and works and come to Him empty-handed,
just to love and be loved.

As a final thought, let us look again at the last words from Basking In His
Presence:

There is a lasting love affair available to all. I am convinced that
if you have a tryst with your indwelling Lover a couple of times
each day, you will experience a love affair that will never end. It
will get sweeter each day. And it will gradually transform you
into a person who is like Christ—gentle and humble in heart.
You will have found your Soul-mate, the One for whom your
heart has always longed.

KttVoCfqnan Jan Ord
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BOOK orders or subscription requests should be sent in writing to: Union Life, P.O. Box 2877, Glen Ellyn, IL 60138.
(Please do not phone us with an order. We cannot accept phone orders.) Payment for books, including $2.00 additional
for regular postage and handling, must accompany every order. Make checks payable to Union Life. Special discount
prices are available for bulk orders within the U.S. (details on request). If ordering from Australia or the UK, please
pay in Australian dollars or British pounds, not in U.S. funds. Book lists with prices in Australian dollars and British
pounds are available from our U.S. address. Canadian readers: add 30% to prices below—preferred method of
payment is a post office money order. For all other countries outside the U.S.: write for specific payment
information.Three weeks should be allowed for delivery within the continental U.S.—orders are not sentfirst class (we
do not use UPS) unless specifically requested and paid for at the time of the order. Please note: prices are subject to change.
Published by UNION LIFE:

Bill Volkman
The Wink of Faith

Baskint
His!

"Christ-in-you" in layman's
language. (1988 edition) 276 p. $8.00

HARDBACK $12.00
in A call to the prayer

'resence of silence. 160 p. $10.00

Union Life
Infinite Supply Vol. 1 Union Life's 50 best

articles: 1976-1980. 286 p. $7.00

Infinite Supply Vol. 2 The best from 1981—1985. 432 p. $7.00

Other recommended books:
Carlo Carretto :
The God Who Comes God's presence within us. 232 p. $11.00

Jean-Pierre DeCaussade -,„- — , - - , - , - , - - -
Sacrament of the An 18th century classic on

Present Moment living in the now. 103 p. $12.00

James Finley _
Merton's Palace

of Nowhere
Merton's experience of *
contemplative prayer. 158 p. $6.00

Fynn
Mr. God, This Is Anna A child who knows God. 180 p. $5.00

Jeanne Guyon
Experiencing the Depths

of Jesus Christ A spiritual classic. 166 p.

Union with God Madame Guyon's own
spiritual journey. 120 p.

$9.00

$9.00

Thelma Hall
Too Deep for Words Rediscovering

Lectio Divina. 110 p. $7.00

Thomas Keating
Open Mind, Open Heart A manual on contemplative

prayer. 137 p.

The Mystery of Christ Contemplative worship. 129 p.

Invitation to Love

Mike Mason

The process of divine
therapy. 151 p.

$13.00

$13.00

$13.00

Mystery of Marriage A meditation on marriage. 220 p. $15.00
HARDBACK—revised

Thomas Merton
The New Man Our spiritual identity. 248 p. $12.00

Please add $2.00 per order postage and handling.

Henri Nouwen
The Way of the Heart

M. Basil Pennington
Centering Prayer

William Shannon.
Silence on Fire

Simply written handbook
on die prayer of the heart. 80 p. $6.00

Centering prayer explained—
what, why and how. 254 p. $9.00

A. W. Tozer
The Pursuit of God

Silence and the prayer of
awareness. 168p. $12.00

Inspirational classic. 128 p. $8.00

John Whittle
Man Alive Our identity in Christ. 70 p. $5.00

Macrina Wiederkehr
A Tree Full of Angels Seeing the Holy in the

ordinary. 160 p. $10.00

Author Unknown.
The Cloud of

Unknowing
14th century classic
Wolters translation—196 p.
Johnston translation—196 p.

Audio Tapes

$11.00
8.00

Basking in His Presence
on tape

-Recently, we announced that, in response to
requests for "talking books," Mary Ann Hammersla
would, from time to time, read articles from Union
Life onto audio tapes.

Now, we are delighted to offer you our first book
on audio tape.

Basking in His Presence
by Bill Volkman

read by Mary Ann Hammersla
Two tapes (90 mins.each): S8.OO

Make checks payable to Union Life Tapes, and write to:
Union Life Tapes, Mary Ann Hammersla
8810 Moverly Ct, Springfield VA 22152

A complete list of audio tapes is available from the above address.

Please do not write Lo or call oar Glen Ellyn address for
audio tape orders or information.
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Sublime Fire
IN PRACTICE, THERE is only one vocation. Whether you teach,

live in the cloister or nurse the sick, whether you are in religion
or out of it, married or single, no matter who you are or what you
are, you are called to the summit of perfection: you are called to
interior life, perhaps to mystical prayer, and to pass the fruits of
your contemplation on to others.

If the sublime fire iof infused love burns in your soul, it will
inevitably send forth throughout the Church and the world an
influence more tremendous than could be estimated by the radius
reached by words or by example.

Saint John of the Cross writes: "A very little of this pure love is
more precious in the sight of God and of greater profit to the
Church—even though the soul appear to be doing nothing—than
are all other works put together." G

—Thomas Merton

Taken from ELECTED SILENCE by Thomas Merton.
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